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Among the religious traditions of humankind the Shi‘ah tradition 
within Islam is unmatched in its rich corpus of devotional texts (du‘a 
and ziyarah literature) handed down from the original leaders of the 
faith, the Prophet Muhammad and the Imams of his family, the Ahl 
al-Bayt. This tradition begins with the Qur’an, whose opening surah 
is an essential part of the Muslim ritual prayer (salah is the term 
used in Islamic terminology for ritual prayers, as opposed to du‘@, a 
term used for supplications and petitionary texts). Besides, it cites 
many supplications made by the former prophets from Adam to Je- 
sus and suggests several supplications for the Muslim devout.' 

In accordance with the Qur’anic teaching, Islam views itself not 
as anovel and isolated phenomenon in the religious history of man- 
kind,? but as the culmination of a single continual prophetic tradi- 
tion that started with Adam, the first man and recipient of Divine 
revelations, and culminates in the figure of Imam al-Mahdi, the 
promised saviour of mankind, which it views as a single great family 
made up of the progeny of Adam. 

Accordingly, a Muslim has no problem relating either to the 
Patriarchs of Judaism and the Old Testament prophets, or to Jesus 
Christ, his disciples and followers, in the same way that he relates to 
the Prophet Muhammad and the leaders and sages of Islam. This is 
not a matter of theological opinion but an unambiguous instruction 
of the Qur’an.? 


1 


The first volume of Mawsi‘at al-Ad'iyah, an encyclopedic collection of sup- 
plications attributed to the Prophet and the Imams, begins with 72 Qur’anic 
supplications and cites 1043 supplicatory texts ascribed to the Prophet (s) 
in Shi and Sunni sources. (Jawad Qayyiimi Isfahani, Mawsi‘at al-Ad‘iyah, 6 
vols., Mashhad: Majma“ al-Buhith al-Islamiyyah, 1419-1426) 
Say, ‘Iam not a novelty among the apostles ...” (46:9) 
Say, ‘We have faith in Allah, and that which has been sent down to us, and that 
which was sent down to Abraham, Ishmael, Isaac, Jacob and the Tribes, and that 
which Moses and Jesus were given, and what the prophets were given from their 
Lord; we make no distinction between any of them and to Him do we submit.’ (2:136) 
The Apostle has faith in what has been sent down to him from his Lord, and 
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For the same reason, the perception of continuity with the past and 
the sense of being related to those who are also revered personages 
of Judaism and Christianity is very much in evidence in the devo- 
tional texts of Shi‘ah Islam. A glance at the index of subjects and 
names shows the frequency with which Noah, Abraham, Moses, Je- 
sus and other prophets are remembered, honoured and saluted in 
these texts. Also, a cursory reading of some ziydrah texts is enough to 
show the extent to which the Shi‘ mind is animated with the living 
memory of some eminent religious figures of mankind's past—from 
Abraham and Moses to John and Jesus, and from Hid and SAlih to 
Khalid and Hanzalah, the Arab prophets. 

The Qur’4n, by citing many supplications made by the proph- 
ets of old—Noah, Abraham, Joseph, Job, Moses, Solomon, Zechariah, 
Jesus and others— and suggesting similar petitionary texts for the 
faithful, reminds them that they are part of a single, continuous and 
undivided tradition, as old as mankind itself. 

After the Prophet, this rich tradition continued to grow with the 
teachings and compositions of each of the Twelve Imams, which 
were recorded by Shi‘ authors of every generation in their writings. 
A survey of the du‘d literature of the era of the Imams’ lists some 
60 compilations of devotional texts by Shi‘i authors, most of whom 
were companions of the Imams or contemporaries. 


Prayers and supplications made to God as the Living Source and 
Sustainer of the realm of being transcend not only the boundaries 
of creed, denomination and sect, but also those of language and di- 
alect—and, at times, speech itself. To the petitioner, God is some- 
one who knows all languages, hears all prayers and supplications, 


all the faithful. Each [of them] has faith in Allah, His angels, His scriptures and 
His apostles. [They declare,] ‘We make no distinction between any of His apostles.’ 
(2:285) 

Say, ‘We have faith in Allah, and in what has been sent down to us, and what 
was sent down to Abraham, Ishmael, Isaac, Jacob and the Tribes, and what Moses, 
Jesus and the prophets were given by their Lord. We make no distinction between 
any of them, and to Him do we submit.’ (3:284) 

! Rasūl Ja'fariyan, “Adabiyat-e Duʻā dar Shi‘ah,” in Kitab-shenasi-ye Niydyesh, 
compiled by Sayyid Rida Baqiriyan Muwahhid, Qum: Bost4n-e Kitab, 1387 
H. Sh., pp. 27-68. Ja'fariyan has also listed 94 works that were compiled 
since the outset of the Safavid era (907-1145/1501-1732) until the fall of 
the Qachars (1344/1925). Kitabshendsi-ye Niyāyesh, a comprehensive biblio- 
graphical survey of devotional literature in Arabic and Persian, lists some 
1400 titles, most of which pertain to the modern era. 
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no matter in what language they are made, and even mute prayers, 
which are made when speech fails.’ 

Of all human communication, prayer is unique in some ways. 

While all other communication is directed outwards and ad- 
dressed to someone ‘out there,’ prayer is addressed to Someone who 
is in some way inseparable from one’s own self, who is not only near, 
but nearmost and most accessible,’ being, in the words of the Qur’an, 
“nearer to one than one’s jugular vein”? and so close as to be “inter- 
posed between one’s self and heart.” 

While all other communication is addressed to some fellow crea- 
ture, real or imaginary, prayer is addressed to the omnipresent and 
all-knowing Sustainer of the self and the universe, whose presence 
fills the inner environs of the mind and the soul as it does the phys- 
ical cosmos. 

Prayer takes recourse in this greatest Resource and Power. There- 
fore, it is not only the most potent and effectual act of speech one 
is capable of making, but also the most powerful and far-reaching 
action one is capable of performing.> 

Imam ‘Ali (‘a), in his last will addressed to Imam al-Hasan (‘a), his 
son, explains the significance of prayer from an Islamic viewpoint in 
these words: 


You should know that He who possesses the resources of the 
heavens and the earth has permitted you to pray to Him, and 
assured you of His response.‘ He has invited you to ask, that your 
request may be granted, to invoke His mercy, that you may re- 
ceive it. He has not set any go-between between Himself and you 
who may prevent your access to Him and compel you to seek his 
mediation on your behalf, 


1 According to a tradition of Imam al-SAdiq (ʻa), “Ah,” a word expressive of 
pain, sorrow, grief, complaint, regret, lamentation or moaning, is one of 
the Names of God, implying that the moan itself is an invocation of God. 
“Your Lord says, ‘Call Me and I will answer you!’ ” (40:60) 

“Certainly We have created man and We know to what his soul tempts him, and We 

are nearer to him than his jugular vein.” (50:16) 

“O you who have faith, answer Allah and the Apostle when he summons you to that 

which will give you life, and know that Allah intervenes between a person and his 

heart and that you will be mustered toward Him.” (8:24) 

5 The Prophet (s) is reported to have said, “Prayer is the weapon of the faith- 
ful, pillar of the faith, and light of the heavens and the earth.” (Bihar al-An- 
war, XC, 222) 

€ Your Lord has said, ‘Call Me and I will hear your prayers!’ (40:60) 
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He doesn’t prevent you from repenting when you commit an 
evil act, nor does He hasten with punishment. He does not re- 
proach you, nor puts you to shame when you come back to Him, 
though you might deserve it. He is not dour in accepting your 
penitence, nor does He find fault with you on account of your 
guilt. He does not disappoint you of His clemency and regards 
your giving up of sinful conduct as a merit,’ counting each of 
yours offenses as a single lapse, while appreciating every good 
deed of yours as ten-fold its worth,’ and leaving open for you the 
door of repentance and conciliation with Him. 

He hears your call when you call Him, and knows when you 
invoke Him secretly, expressing your need, letting Him on your 
private thoughts, complaining to Him about your worries, lay- 
ing bare for Him your anxieties, seeking His help in your affairs, 
and asking Him to grant you a longer life, physical health, and 
enhanced means of livelihood from the storehouse of His mercy, 
from which no one else can give. 

Further, He has placed in your hands the keys to His treasures 
by permitting you to request Him. So whenever you wish, you 
can, with your prayer, open the doors of His blessings and usher 
in the rains of His mercy. 

Never lose hope if there is a delay in your prayer being an- 
swered. Indeed, His gifts are in accord with your intent, and, 
maybe, answering a prayer is delayed so that you may receive 
a greater reward and your expectations may be rewarded more 
generously. 

Sometimes, you may not be given what you have asked for 
and something else is given, sooner or later, which is better for 
you; or it may be withheld altogether, because that is better for 
you. For, perhaps, you may have asked for something which if 
granted would be harmful for your faith. So ask for things whose 
charm will endure and of whose harm you will be spared.? 


Apart from serving as petitionary texts meant for an array of 


! ‘OMy servants who have committed excesses against their own souls, do not despair 
of the mercy of Allah. Allah will indeed forgive all sins. Indeed, He is the All-forgiv- 
ing, the All-merciful.’ (39:57) 

* Indeed, Allah does not wrong [anyone] [even to the extent of] an atom’s weight, and 
if it be a good deed He doubles it[s reward], and gives from Himself a great reward. 
(4:40) 

> Nahj al-Balaghah, “Kutub,” no. 31, pp. 398-400. 
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mundane and spiritual needs, supplications in this tradition serve 
as lessons aimed at an educative purpose, spiritual and moral. Col- 
lectively, they seek to tutor the supplicant concerning the Divine 
Being, God’s attributes, the desirable form of one’s relationship with 
Him, His envoys and vicegerents, the role of the Prophet and the 
Imams in the Islamic dispensation, the salient features of Islamic es- 
chatology and the Shi‘ah narrative of sacred history. 

Many of these texts are meant as devotions to be performed pe- 
riodically—daily, weekly, on special days of some months of the Is- 
lamic year, or at special times of the year. These observances, rec- 
ommended in various degrees of desirability, serve to periodically 
energize and replenish the faithful morally, spiritually and intellec- 
tually, through the chores and ordeals of life, and to keep life at- 
tuned with the sacred scheme of things. 

Blessings (salawat) invoked for the Prophet and his Family in re- 
sponse to the Qur’anic command! directing the Muslim community 
to acknowledge its debt to its spiritual guides, are also meant as a 
call to strengthen the faithful’s perpetual ties of attachment to their 
guides, mentors and mediators. The ziyarahs are salutatory texts 
meant to be recited by visitors to the shrines—though they may also 
be recited from elsewhere, irrespective of one’s location—not only 
to express the feelings of loyalty, respect and affection for them, but 
also as the means of renewing the covenant to abide by the ideals 
and goals personified by them. The ziyarah texts serve as a bridge to 
the world of the Unseen, linking the faithful with those personages, 
making them instantly accessible for intimate discourse, for com- 
plaint, entreaty and appeal, despite their apparent absence from the 
visible world. The tradition of ziyarah recitation and pilgrimage to 
the holy shrines has preserved and strengthened the bonds of loyal- 
ty and love between the Shi‘ah and their guides through the ages, so 
much so that it has become a hallmark of the Shi‘ah. 


The Mafatih al-Jinan is the most popular compilation of devotion- 
al texts by Shaykh ‘Abbas Qummi (d. 1359/1940), which draws its 
contents from well-known and reliable Shi‘ah sources, indicated in 
the footnotes in the present translation. As a manual of devotion- 
al literature, the Mafatih follows a long tradition established by the 
Misbah al-Mutahajjid of Shaykh Tisi (d. 460/1067) and followed up in 


1 


“Indeed, Allah and His angels bless the Prophet; O you who have faith! Invoke bless- 
ings on him and invoke Peace upon him in a worthy manner.” (33:56) 
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the works of Sayyid Ibn Tawiis (d. 664/1265), Kaf'ami (d. 905/1499) 
and others. Most of the contents of the Mafatih are drawn from these 
earlier works. 

Since its publication, the Mafatih has enjoyed an uncontested 
popularity in Iran, and its Arabic and Urdu versions are widely used 
by Shitah communities in the Arab world and the Indian subconti- 
nent. As explained by the compiler in the preface, his compilation 
was meant to amend the inadequacies of an earlier popular book of 
prayers and observances, the Miftah al-Jinan, which contained some 
material drawn from sources of dubious authenticity. 


Some of the contents of the Mafatih al-Jinān were placed in the 
appendix. These were subsequent additions to the book by the com- 
piler. With a view to the convenience of the readers, I have taken the 
liberty of relocating most of them to their appropriate place in the 
book, making sure that all such changes are mentioned in the list of 
contents as well as in the appendices. It is hoped that the readers 
will not have any problem locating them. 

Most later editions of the Mafatih published in Iran are unusu- 
ally accompanied by another much shorter book by the compiler, 
the Bagiyat al-Salihat, which presents a host of other useful material 
missing from the Mafatih. Its six chapters cover such topics as the 
etiquette and observances pertaining to obligatory and supereroga- 
tory prayers, many short supplications prescribed for various needs 
and other miscellanea dealing with such matters as the rites of fu- 
neral and ‘Aqiqah, for instance. God willing, the English version of 
that book will be published separately. 

i have tried to document the book’s contents and statements 
oy tracing them, as far as possible, to their original and secondary 
ources, because I think that citation of any material attributed to 
ne Prophet (s) or any of the Imams (ʻa), whether a tradition, obser- 
vance or supplicatory text, and irrespective of whether the citation 

ral or in writing, should also indicate the source from which it is 
ing cited. This is the most responsible way of preserving the au- 
nenticity of their heritage. It has the added advantage of promoting 
£ atita mong the faithful of documenting, not only their beliefs 
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oy their religious leaders. 
for me—rather formidable project of translating the Ma- 
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fatih al-Jinan would not have commenced without the zeal and sup- 
port of Dr Syed Abbas Ja'fari and his siblings, relatives and friends. 
Together they deserve not only my gratitude and good wishes, but 
also the appreciation and prayers of all those who benefit from this 
translation of a small but significant portion of the splendid heritage 
of the Prophet’s Family (‘a). 

Work on this translations was delayed for many years due to 
the time I had to spend on my phrase-by-phrase translation of the 
Qur’an and its several revisions. Later on, when the translation of 
the Mafatih was almost complete, the very extent of the work and 
the time required to attend to even some of its minor aspects, such 
the taxing layout and preparing the index, were part of the cause of 
further delays. 

My thanks are due to many relatives and friends who have con- 
tributed to this effort. Among them are: my niece, Sayyida Zareen 
Moosavi, who enthusiastically took over the task of transliterating 
the Arabic texts and completed it about two decades ago; her father, 
the late Syed Hyder Mehdi, who went through the English text and 
gave useful suggestions; Mr. Sayyid Baqir Hussaini who provided 
valuable assistance by proof-reading the entire text; Shaykh Sharif 
Hossein, who, during his one-year stay at Qum, translated some pag- 
es from achapter of Book Two, and Mr Ataullah Parasaei and Shaykh 
Mehdi Nasiri who assisted with the typing of the Arabic texts. 


I take this opportunity to acknowledge my debt to my forerun- 
ners in the field, especially Prof. William Chittick and the late John 
Cooper, some of whose translations have been used here with mod- 
est adjustments and whose work on Shi‘ah devotional texts has 
made my task easier. 
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